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which is neither karma nor effort; and that is beyond
the two. Whoever realises the source of these two is
not subject to their influence.

The theory of Karma is a puzzle to many. All that
is done and experienced by me now is the result of
past action, the working of Karma, fate, and the effort
that I now make, moved and sustained by a sense of
freedom is also the working of fate, of an unseen Force
that gives the momentum for my present exertion.
Again Fate or Karma itself is the effect of a past effort,
and present effort is an effect of past Karma. Effort as
an effect is traced to its cause in fate and fate again is
pushed back to its cause in an antecedent effort. This
kind of viewing fate and effort as cause and effect leads
to a regressus ad infinitum. Therefore one must look for
something behind the two, behind this movement of
Vidhi and Prayathna, of Fate and human exertion. And
once that something is known, these two change their
colour, present an utterly different aspect and that is the
only right solulion of the problem of fate and free-will.

This much may be stated here. Neither Vidhi fate
nor effort is free or independent. Vidhi depends on effort
as it is always considered the result of one's own past
exertion. And one^s exertion depends upon his desire
and his tendency to do a particular act. Desire is natural
to or co-exists with the ego-self called the Jeeva that
poses or considers itself free. But real freedom of the
Jeevdy the individual, is in the Self, the Lord that
supports the individual existence. Thus both fate and
effort are found to depend upon the free Self, the Lord
who alone gives the momentum for action that inevitably
yields its fruit. Therefore it is urged that the source
of Fate and Freewill must be looked for in the Self
which alone is really free and independent.

Here reference may be made with profit to the
discussion of human effort and Divine Grace in the
Bhoomika.
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